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I. THE UMARIAN CHALLENGE 

The paper attempts an overview of the Islamic resistance 
to the imposition of colonial rule in West Africa. The 
examples given are: the encounter between the Umarian 
Revolution and French imperialism; the Samorian 
challenge to colonization and the encounter between the 
Sokoto Caliphate and the British Empire. 


Of all the Islamic Revolution in West Africa — or that is 
generally called Western Sudan — the revolution or Hajj 
Umar Sa’id al-Futi, also known as Umar Tal, hereinafter 
called Shehu Umar is perhaps not only the most bloody 
and controversial, but else the most versatile. 


The revolution confronted three forces simultaneously — 
the pagan states, some of considerable strength, the 
Muslim states and communities that refused to identify 
with the revolution and seen by Shehu Umar as 
“hypocrites” and — what interests us presently — the 
European imperialism. 


Shehu Umar was born in 1794 in the village of Halwa in 
Futa Toro, in the present West African state of Senegal, 
into a family renown for Islamic scholarship. ‘A precocious 
child,’ writes Ralph Willis, “he is said to have committed 
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the Qur’an to memory by the age of eleven and to have 
later learned completely by heart the two Sahih of Al- 
Bukhari and Muslim. At the age of fifteen or sixteen he 
embarked on the traditional peripatetic Shaykh - seeking, 
having already exhausted his father’s rich quarry of 
knowledge.'1 


In his relentless search for knowledge, Shehu Umar came 
under the influence of one al-Naqil, who introduced his 
voung student to the nascent Tijanivva order. 


On the last Wednesdav of Rabi'a, 1241 (1825) in the earlv 
part of the forenoon Shehu Umar started what was later 
to prove a turning point in his career, and in the historv of 
West Africa as a whole: the journev to Hajj. 


Shehu Umar made a seven-month stopover in Sokoto as 
the guest of Amir al-Muminin, Muhammad Bello, the son 
of Shehu Usnan dan Fodio. Muhammad Bello, it should be 
remembered, was the architect of the Sokoto political 
dispensation, and probablv the greatest ruler West Africa 
has ever known. Shehu Umar then proceeded to the 
Islamic State of Borno - the most venerated Muslim 
Empire in Western Sudan, if not in Africa, according to 
Professor Abdullahi Smith - and from thence to Hijaz. 
"Allah answered my prayers," Shehu Umar recollected, 
"and brought me together with Muhammad al-Ghali in 
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Makka at the maqaam Ibrahim. We talked "together a 
little, and he made me very happy..... And we entered that 
city on the first day of Muharrara.” That was in 1828. 


Shehu Umar stayed with al-Ghali for three years, 
accompanying him everywhere, learning from his master 
the sufi discipline. Shehu Umar was then made the 
Khalifah al-Tijani in West Africa, invested with the 
authority to sweep the region of the vestiges of 
paganism, and call the people to Islam. He then visited 
Egypt, Syria and Palestine, before returning to the Sokoto 
Caliphate through Borno2. 


From 1830 to 1837, Shehu Umar stayed in Sokoto, 
fortifying himself spiritually and intellectually. His years in 
Sokoto were perhaps the most decisive in his life, when 
Shehu Umar was imbued and inspired with the spirit of 
jihad by his host, Muhammad Bello. He participated in 
some jihad campaigns, learning, as he himself has said, the 
art of war. 


In 1837, after the death of Muhammad Bello, Shehu Umar 
moved homewards. "No longer the young talib, he had 
emerged an experienced, educated and determined man 
with a specific mission to fulfill," as Ralph Willis observes. 
After two or three years, Shehu Umar established his base 
at Diagouku, where he raised his Jama'a. 
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Diagouku served, as a university town, as-well as a 
headquarters: students flocked there to be taught in 
Islamic sciences, and trained as “mujahidin”. After six or 
so years of intensive teaching, mentoring and nurturing, 
Shehu Umar decided to widen his appeal. 


He undertook an extensive tour of the Senegambia 
region, armed with a posthumous letter of introduction 
from Muhammad Bello as well as an enormous charisma, 
in order to mobilise the people for jihad. In the letter 
Muhammad Bello extolled Shehu Umar, saying: "He is a 
distinguished person, and amongst the great men... We 
are truly, gratified upon seeing his honourable face and 
blessed by virtue of our contact with him... He appeared 
to us on the horizon of guidance — it is most surprising 
that dawn comes from the West." Muhammad Bello then 
urged the people of the region to rally to Shehu Urnar’s 
cause, "The Muslim people of Futa, our Fulani, and our 
Hausa, are all our peoples for the support of Islam we are 
united. We do not aspire to anything other than that," 
Muhammad Bello added.4 


It was during his mobilisation tour that Shehu Umar's first 
encounter with the French imperialism took place. By this 
time, the great speed at which his movement was 
growing as well as the ever increasing strength of his 
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military build-up were already a matter of alarm to the 
French. 


On his way to his base Shehu Umar met the governor of 
the French establishment in Senegal, who at first 
attempted to deny him free passage. ''Accursed man,” 
Shehu Umar told the governor, Hecquardt, “leave the 
land of Allah wide open to the servants of Allah.” 


Faced with a vehement, existential threat from the 
Muslim establishment, Shehu Umar made the hijra from 
his base in Diagouhu to Dinguiray in 1849/50s. (Dinguiray 
was later called Dayibata, (tayyiba) to commemorate the 
Prophet's hijra. Shehu Umar then began to summon 
people to join his hijra: the jihad was only a year away. 
People were said to flock to him from all directions, 
including the territories controlled by the French. And 
when the jihad finally started, it was almost 
simultaneously fought against the pagan states, the 
caliphate of Masina, and the Europeans. 


The pagan Kingdom of Bambara was the first to fall, 
bringing the revolution to the doorstep of the French in 
Senegal. Professor Michael Crowder sums up Shehu 
Umar’s attitude towards the French's: “It became 
increasingly clear, however, that Umar was deeply hostile 
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to the French. In 1825 he wrote a letter to the Muslim 
inhabitants of St Louis declaring, “From now on | will 
make use of force and | will not cease until peace is 
demanded from me by your tyrant (the French 
Governor).” 


Many Muslims left St Louis to join his forces including 
craftsmen who were to aid in the building of his forts and 
in manufacture of his guns. Whilst he was prepared 
to deal with the French as traders, he was not prepared to 
allow them establish themselves on African soil nor to 
patrol the Senegal River with warships. He would trade 
with them but only on payment of jizya or tribute levied 
against nonMuslims under Muslim rule."5 Shehu Umar 
adopted a multi-faceted strategy to contain French 
imperialism, and thwart its goals. He employed direct 
military attacks on French occupied territories and military 
outposts. 


Although these confrontations did not result in decisive 
victory for the mujahidin they helped in demoralising the 
colonial forces and draining their energy, to the extent 
that the French on their part could not muster sufficient 
power to defeat the Islamic revolutionary forces. Shehu 
Umar also organised mass hijra from French controlled 
areas to the Dar al-Islam under his control. 
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One example recorded by Dr. Cloruntimehi suffices. “He 
(Shehu Umar) passed through Bondu later in January, 
1858, and came up against the French at Senoudebou. 
There he ordered the French post to be broken down and 
gave the people an ultimatum to submit to him or 
emigrate because, according to him, the country was no 
longer their own since it had been taken over by the 
Europeans."6 


Invariably, however, Shehu Umar took care of those who 
made the hijra, showing great kindness to them. Although 
the French did their utmost to prevent the mass hijra a 
great number of people still managed to desert their 
occupied lands and join their Imam. "Vast number of men, 
women and children from Futa Toro migrated to Kaarta 
and Segou to join Al Hajj Umar, often under fire from the 
French forts, showing how strong his influence over his 
followers was,” writes Professor Crowder.7 


Shehu Umar was able to spread intense anti-French 
feelings across West Africa, a strategy which alarmed the 
French authorities even far more than his military 
campaigns. As far as Shehu Umar was concerned, a 
compromise between European Imperialism and Islam 
was inconceivable. The French must leave the territories 
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of Islam. Shehu Umar's economic war was no less 
devastating. He brought the gun trade to a halt. French 
merchants suffered considerable losses in his hands. At 
other times however, Shehu Umar would use diplomacy, 
to gain sufficient time to expand the Dar al-Islam in other 
directions. In the process he turned first towards the 
powerful pagan kingdom of Bambara, and before the end 
of 1860 the kingdom had been liberated and incorporated 
into the expanding Dar al-Islam. 


Even though the military campaign against the French 
ceased for purely tactical reasons, Shehu Umar continued 
to frustrate French interests in other fronts. As Professor 
Crowder explains: "Al Hajj Umar never did accept French 
presence as a permanent phenomenon, but was too 
engaged in the establishment of his empire to the east to 
do more than spread anti-French propaganda in the 
Senegal River valley, and to attempt to prevent 
commercial contact between the Niger region he 
controlled and the ‘infidel’ traders. In 1862, Jaureguiberry, 
who succeeded Faidherbe as Governor in 1861 wrote to 
Paris with great concern about the antiFrench activities of 
Al Hajj Umar in the Senegal."8 The French authorities, 
finding no compromise from Shehu Umar, finally 
approached him, suing for peace, and accepting to pay 
the Jizya. That the arrogant French proposed such terms, 
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says one historian “is a tribute to Umar's success in 
creating a state.” A year later, 1864, Shehu Umar was 
graced by Allah with martydom. Throughout his struggle, 
Shehu Umar lived to his vow never to leave the European 
imperialism in peace. His philosophy of resistance 
continued to echo later in the other phases of the Islamic 
resistance. He had said in one memorable message: 
“Be it known that the question of the Christians (i.e. 
colonial power) is to us - praise be to God — an easy one. 
Our cause cannot be served by making peace with them, 
nor by seeking military, assistance from them..... There 
can be no dealing whatsoever between us and them 
except as the Sacred Sharia has decreed: to fight against 
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them, and never, to befriend them..... 


"By God: There shall exist no dealings between us and 
them except as Allah and His Messenger have enjoined, 
upon us: war, enmity and hatred, until they pay the jizya 
readily - as God has said - having been brought low.” 


“And by God: We will never take them as allies, neither by 
a peace treaty nor by trade relations, knowing that 
anyone who allies himself with them for any purpose - 
small or great - and regarding such an alliance to be 
lawful, is a disbeliever according to the Book, the Sunna 
and Ijma — the consensus of the Muslim jurists... It is also 
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incumbent upon us to fight all those who join common 
cause with them (the European powers) in the same way 
as we fight the latter... in this world and in the 
Hereafter....... 79 


The caliphate established by Shehu Umar, however, 
continued to consolidate, under his son Ahmadou, and to 
resist French imperialism. But much of Shehu Umar’s 
determination and aura of sanctify were lost. Two 
decades later, the Caliphate collapsed — a victim of French 
aggression and treachery in collaboration with some 
Muslim rulers. Ahmadou proceeded on the hijra to the 
Sokoto Caliphate, but before reaching his destination, he 
died. The Caliph, Abdur Rahman, remarked on learning of 
the death of a fellow caliph: “God has taken away a fine 
relation. He was the only support | had in the world." 
Ahmadou's successor proceeded to Sokoto and was 
settled along with his followers in a place called Dar al- 
Salam. They were later to join the Jihad against the British 
imperialism. 


Il. SAMORI AND FRENCH IMPERIALISM 
Samori Toure's challenge to European imperialism in West 
Africa was no less important; indeed, it was perhaps the 
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most spectacular. Samori Toure was born in about 1830 in 
a village south-east of the pagan kingdom of Kankan. 

After, his Islamic education, he took to military career, 
which, combined with an extraordinary intelligence, 
inspired him into creating an empire. His early, 
enterprises, covering over a decade and a-half, resulted in 
overruling no less than five non-Muslim kingdoms, 
incorporating all of them into the unified Islamic State of 
his own creation. His war of liberation led into the rapid 
spread of Islam among the pagan communities, and the 
establishment of Islam as a political ideology over a vast 
area. Eventually, Samori Toure, the champion of Islam, 
came to be known simply as Almamv (Arabic: al-Imam). 
But it is mostly his encounter with the French imperialism 
that is of interest to us at the moment. The encounter was 
mainly in two fronts - military and diplomatic - with 
greater emphasis on the former. The first of his thirteen 
major encounters with the French took place in 1882 in a 
town called Kenyeran. The French, out of ill-will and 
without any warning, took Almami's army, which had just 
liberated the town, by surprise. But the French were 
nevertheless “forced to _ retreat with great 
precipitation,”10 Muslims having scored a major victory. 
Several other battles were to take place in this 
"interminable conflict" between Islam and French 
imperialism.11 At one time, in spite of suffering heavv 


12 | The Islamic Resistance to Colonial Rule in West Africa 


loses Samori Toure still managed through brilliant military 
maneuvers to inflict heavy psychological losses on the 
French, causing "tremendous panic in Senegal and this 
spread swiftly to Paris."12 On the whole, Samori's strategy 
involved the opening up of new frontiers for the state, 
and simultaneously, defending the Islamic State against 
French aggression. 


As Prof. Crowder puts it: "Once the French decided to go 
on the offensive against Samori, he fell back on the plan 
that was to make their conquest so difficult. One part of 
his army fought the French, another part conquered new 
lands to the East into which he could withdraw, when the 
French could no longer be held. Then the lands which the 
French were about to occupy were 'scorched.' This 
involved a fantastic administrative ability, for not only was 
an army on the move, but a whole empire. Yet during all 
this time Samori managed to keep his constantly moving 
empire under firm control,’’13 


In 1888 the French, using their agents, engineered "a vast 
insurrection spread almost all over the empire, against 
Almamy, with the hope that the Islamic power would 
collapse. Their objective, as Yves Person explains, was to 
force Samori Toure to integrate himself completely into 
the French colonial system. The French were proved 
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wrong, for Muslims rallied to the support of Almamy, 
whom they saw as the symbol of their aspirations, 
guardian of their freedom, the veritable champion of 
Islam. 


The French, however, kept up the pressure" on Muslims. 
In 1891, they captured the important town of Segou, 
followed by successive victories over the Muslims 
forces. Almamy then took the momentous decision to 
evacuate the entire state, and bring to naught the French 
successes. According to Yves Persons "The French were 
now deep inside the empire, but they found themselves in 
a wilderness, for the Almamy had ordered all the local 
population to leave as the enemy approached, taking all 
foodstuffs with them and destroying all their villages. To 
get supplies to the new forts the French had to set up a 
proper shuttle service between them and Kankan and had 
to fight every inch of the way there and back. Weeks 
passed and still Humbert (the French Commander) could 
find no way out of this agonizing and futile impasse. 
Finally, he decided to retreat leaving his new garrisons in a 
state of siege... Humbert was furious and deeply 
discouraged, determined never to set foot in the Sudan 
again.'15 
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Samori Toure emerged from a crushing defeat to create a 
new state, a vast and massive empire. The French would 
not leave him in peace. He moved with his empire across 
vast of regions. In June 1898, Almamy faced the French in 
a final battle, at Owe, in present day Ivory Coast. His 
fighting men numbered twelve thousand, and around 
Almamy were gathered about a hundred thousand Muslim 
civilians. Almamy Samori Toure won a brilliant victory over 
the French. 


He then turned westwards across Dan mountains. The 
victorious Muslim army, as willed by God, was overtaken 
by famine and disappeared almost overnight.” A proud 
and a most brilliant phase in Islamic history had come to 
an end in West Africa. Meanwhile Almamy was 
negotiating peace with the French, but before the treaty 
was concluded, the French betrayed him, being forever 
treacherous. They surprised and captured him, and 
deported him to Ndjole, in present day Gabon, where he 
died in June 1900.16 


Almamy, to this day, is admired both by his friends and his 
bitterest enemies. Says the French General Baratier: "It is 
not an exaggeration to say that he showed himself 
superior to all the Negro chiefs who were our adversaries 
on the Africanic continent. He was the only one who gave 
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proof of those qualities characteristic of a chief of a 
people, a strategist and even a politician..... an 
outstanding leader of men, possessing audacity, energy, 
the ability to follow up an advantage and plan in advance, 
and above all an irrepressible tenacity which could not be 
destroyed." 


Says Yves Persons "Samori's greatness lay in his talent for 
strategy, inextricably linked to the building of an empire 
and a skilled diplomacy which allowed him to elude the 
colonial grasp for quite some time. His awareness of a 
political end, to mobilise all his military aims, alone gave 
him the audacity to transcending all forces of the empire, 
craftsmen and traders included, within the framework of a 
coherent policy. He never swerved from his objectives 
though he always fought, to win them for the lowest 
possible price. He did all he could - and more - to go round 
them, to lay siege to them and to sap their resistance so 
that a direct confrontation - which never deterred him - 
would happen only as a last resort.” 


Says Prof. Crowder: "He is the most interesting of all 
resisters of colonial penetration for in him we can see the 
sort of leader who might well have achieved 
modernization of his own state independent of European 
control. That he had the ability and the instinct is clear 
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from his military tactics, his organization of trade and his 
spectacular administration of his constantly moving 
empire. He had his own arms factory” 


Peroz remarked on the superb and well-laid-out 
agriculture of an area of some 200 square kilometres on 
which thousands of workers were engaged. Certainly if 
Samori had not had to face the French, there is every 
indication that he had the organizing genius and sufficient 
control of this people to have created a state responsive 
to the needs of the approaching Twentieth Centurv.''19 


Says Ifemesia: "The most striking tributes Samori as a 
man, a states-man and a strategist were paid by his French 
adversaries - Baratier, Gallieni and Peros his bitterest 
enemies themselves, are unanimous in recognizing that: 
“He has never broken the word he has given. He was, to 
the end, a man of honour.''20 


The French, his enemies, call him the 'Bonaparte of the 
Soudan.' Muslims, summarizing all his qualities and 
achievement, refer to him simply and most appropriately 


as Almamy, the Imam. 


III. SOKOTO AND THE BRITISH EMPIRE 
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The challenge of the Sokoto Caliphate to which we now 
turn, epitomizes the West African resistance to imperialist 
- in all essential details. It involved first a diplomatic 
challenge and then an ideological and military challenge 
and much more. The pattern of the military encounter 
need not be recounted here. Suffice it to note that the 
Caliphate’s military power collapsed, after a protracted if 
incoherent, resistance. It should, however, be stressed 
that Sokoto Caliphate was surrounded by all the three 
major colonial powers - France, Germany and Britain - 
and in one form or the other, she encountered all. 


The man who symbolizes the Islamic resistance was Amir 
al-Muminin Attahiru dan Ahamadu. In him is combined all 
the ingredients of a true champion of Islam. 


To start with, it is said of him: "A proper man with a valiant 
heart who was a tried warrior and at the same time a man 
of letters. Never at any time stooping to tyranny or 
oppression, he did not consort with those who did. Such 
men got but short shrift if they crossed his path. He was a 
truly religious man, pious and devout in his succor for 
those of the learned and infirm who themselves are of 
good repute and piety. To each he gave his due and 
followed uprightly the commandments of God. By his 
good grace and example there was an increase in the 
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Faithful and Religious and everywhere were to be found 
people who sought to learn about and follow the will of 
God.”21 


The Caliphate had earlier ruled out any compromise with 
European imperialism. Echoing Shehu Umar's terse and 
uncompromising stance the Caliphate told the British 
Empire: “Between us and you there are no dealings 
except as between Muslims and Unbelievers - War, as God 
Almighty had enjoined on us. There is no power or 
strength save in God on high.” The Caliphate followed up 
its vow to the letter - its various emirates taking to the 
battle-field against the European forces one after the 
other. 


On March 15 1903, the Caliph himself led the battle against 
the Europeans in defence of his capital, Sokoto. Muslims 
were defeated. For the Caliph, the war was not over yet. 
Islam offered another alternative, the Hijra. From the 
battle field the Caliph turned eastwards, fulfilling the 
command of God. At first the British authorities thought 
that the Caliph's action was an empty gesture, the flight 
of a defeated monarch. But the subsequent events - 
dramatic and profound — proved them wrong. The Caliph, 
as they later found, had by this singular act of hijra, 
unleashed a social force more potent than physical war. 
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The following excerpts from the various reports of the 
commanders or the British invaders to their superiors all 
along the Caliph's route explains ' the true state of affairs 
in this profound and fascinating drama: 


a. "Attahiru and the Magaji are collecting as large 
following as possible, and are evidently making, for the 
open country between Kano and Lake Tchad, Attahir 
will undoubtedly do his utmost to gain the support of 
the large number of headmen at Kano, Zaria and other 
places who are hostile to the Government: his presence 
between Bornou and Kano, if he remains there, may 
have a very serious effect upon the caravan traffic if he 
is allowed to live upon the country unchecked. 


b. To allow Attahiru sit down even for a week unmolested 
in Kano territory would practically mean the population 
joining him en masse... As it is, half the population of 
the districts he had traversed, including the majority of 
the Sariki's (the readers), have joined him, his following 
growing larger the further he goes.” 


c. “The movement inaugurated by Attahiru is rapidly 


assuming the proportion of a Jihad, and unless 
immediate steps are taken to cope with it with an 
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adequate force, we are likely to find the entire 
Mohammadan population arrayed against us.” 


d. “The people appear to rise masse at the Sultan's calls 
men, women and children, leaving their towns and 
villages deserted to follow him, thus showing a 
fanatisism which |, for one, never for a moment 
thought they possessed..... It is a bit of a mystery to me 
why the people flocked after this man as they have 
done, a development | never expected to see in Hausa 
land and a danger quite unforeseen.” 


e. To the mass of the people Attahiru was still the rightful 
head of the Mussulmans, and not the successor whom 
we had installed at Sokoto.... And now people began to 
go daft and joined the throng in a blind, unreasoning 
sort of way... For a moment it looked as though the 
madness would infect the whole population.... 
Everybody joined in the pilgrimage, including the halt 
and the blind...... 2 


f. Attahiru has an immense following: his people are said 
to take from sunrise until midday passing.” Here, surely, 
as Adeleye has observed, was a mass movement of 
people on a scale never known in the history of Africa: 
people of all classes, high and low, strong and weak, 
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abandoning their all to join the Caliph's call for Hijra. 
On his part, the Caliph, all along his path, distributed a 
message to his people, the community of Muhammad. 
In it he asked the help of God to have the opportunity 
to go away from the Christian power. The European 
invasion, he said, had not come by accident: it was the 
will of God. However, it had become imperative on - all 
Muslims - men, women, children - to leave the land for 
the imperialists, and migrate to God. The Caliph vowed 
that even if no one else but himself alone was ready to 
abandon home and property in the cause of God, he 
would still make the supreme sacrifice. He added: We 
have the intention, if we have the power, to join battle 
to expel nasara. 


If they kill us, we become martyrs; we go to Paradise and 
find protection. It is compulsory on all to prepare for the 
journey, O Muslims: we must not capitulate to nasara! 
Let’s concentrate on zikr and salat, and justice, in order to 
crush nasar.... Rulers, never you treat your people as 
slaves, To be exploited, as do the nasara. 


Nasara are white in colour. But pitch-dark in their inner 


self! If my advice is not heeded to, yet have | done my 
duty. In Allah do I place reliance, not in nasara.23 


22 | The Islamic Resistance to Colonial Rule in West Africa 


The invaders, “these dogs” as Attahiru called them 
pursued the Caliph to Burmi, some six hundred miles from 
Sokoto. There the final battle between the Caliphate and 
British imperialism took place. A colonial scholar sums up 
the final moments, on 27 July, 1903, in these words: 
“When the fighting began Attahiru went to the mosque. 
He remained there praying until he heard that the gates 
had been breached and then he emerged and went down 
to the walls. He was on foot, unarmed and his intention 
was not to fight but to go out and meet his fate... Death 
came to him with merciful speed, for when he was within 
a stone's throw of the southern wall he was shot through 
the head. Two of his sons died by his side and ninety of his 
followers, showing the same devotion as the bodyguards 
of Hayatu and the Emir Zubeiru, chose to perish with him 
rather than save themselves in flight. 


"When the sun set that day on the smoking ruins of Burmi, 
with the dead lying thick in the trenches, on the ramparts, 
the Fulani Empire (i.e. the Sokoto Caliphate) came to an 
end. An old prophecy had foretold that it would endure 
for exactly, a century and so it came to pass Attahiru's 
death took place in the hundredth year after Shehu 
(Usman dan Fodio) has first been proclaimed Sarkin 
Musulmi.”24 
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The cream of the Sokoto Caliphate - scholars, rulers and 
the peasantry - gave their lives in a supreme sacrifice for 
Islam at Burma. In Sokoto itself some other prominent 
leaders of the Caliphate had stayed, believing that it was 
better to remain and salvage the crumbling edifice of 
Islam. Notable among them was the wazir, Muhammadu 
Buhari. In a proclamation to the people of the Caliphate, 
the wazir articulated what appears to be his justification 
for accepting, however reluctantly, the British occupation, 
and the steps which Muslims had to take to make the best 
out of this catastrophe. Among other things, the 
proclamation stated as follows: 


Praise be to God the wise King, the able, who alone has 
power to bring into existence and to take out of 
existence, who is too exalted for causes to be sought 
for His Judgment. May the judgment of the Eternal be 
exempted from any need for justification... 


We have a precedent in what the unbelievers did with the 
Caliph of the Messenger of God in Baghdad. They burnt it 
(i.e. Baghdad) destroyed it, desecrated the graves of the 
saints, tore the community apart and killed the Caliph such 
that the world was without a Caliph for a while. We have a 
precedent and a consolation in the Qarmatian unbeliever 
whom God granted the power (by means of his army), 
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over Mecca on the Day of Sacrifice. Muslims were killed 
until the holy mosque was filled up with their corpses... 
Even the Black Stone he took and went away with it. 


As God restored normalcy for the Muslims by the return of 
the Stone and the Khilafa to them, so also do we hope 
that God will resolve this matter for us and grant us 
amelioration by His power and His grace.. 


We show regard to them (Colonial Government) with the 
tongue and have intercourse with them in affairs of the 
world but never to love them in our hearts and adopt their 
religion... But friendship with them in the sense of 
helping them in what the Sharia does not permit such as 
fighting Muslims, destroying Mosques and. raiding 
Muslims, is unbelief... The Islam of our land and its being 
an Islamic country are manifest and undoubted. 
Therefore, let us busv ourselves with planning the 
preservation of this Islam in our land until everv village 
returns t/o its place and its Mosque.”25 


The Islamic resistance to colonialism in Borno, and the 
revolution of Shehu Mahmadou Lamine and several 
others cannot, unfortunatelv, be treated here. In the 
final analvsis however, if one were asked what effects 
these remarkable struggles have had on West Africa, one 
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would answer thus: they gave impetus and renewed 
vigour to Islam, which sustain it till the present time. The 
triumph of colonialism over Muslims is no more and no 
less than the triumph of evil over humanity. And we know 
very well what kind of triumph this is. 
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